Yet, whether modern revolutions are really non-violent is a question, not a proposition or definition. Sometimes violence -defined as the intentional use of physical force or power, threatened or actual -has been used with revolutionary purposes. Indeed, even if a revolution began with, pursued, and terminated with solely non-violent techniques, we still would have to ask whether the revolutionaries' discourse justified or promoted violent means.
Non-violent methods are varied and diverse, ranging from demonstrations to strikes, from formal statements to symbolic public acts, public assemblies, methods of non-social, non-political or non-economic cooperation or methods of non-violent intervention. 37 Mobile phones, tablets, and other information and communication technology tools facilitate non-violent movements. These tools increase exponentially the possibilities of non-violent means, and so change the logic of revolutions.
As we have noted, one way the new technologies have facilitated non-violent revolutions is by allowing the use of the internet access to open the possibility of creating a global community for the revolutionaries. Political protests and demonstrations in Tahrir Square were recorded with mobile phones, digital multimedia broadcasters, digital multimedia players (MP3, MP4), and other digital devices. This live broadcast and uncensored data was transmitted by the regular international media stations (Al Jazeera, CNN, BBC, and others), but also by the internet platforms and the new ad hoc devices, such as the crowdsourced crisis maps. 38 These new technologies distinguish the Arab Spring from other nonviolent processes such as the classic Gandhian movement and even the 'Color Revolutions'. The distinctive feature is not that political demonstrations and protests were orchestrated and channeled in the major internet social networks (Facebook and Twitter), itself a completely new way to set up a revolution, but that these devices found the way to spread a domestic issue around the world. A local demonstration in Casablanca was seen live around the globe, placing it in the international arena.
This new e-revolution generates a sort of symbiosis between the non-violent actors and the media. The live broadcast avoids censorship of information, generating a global and international view of both revolutionary and counter-revolutionary actions. The media benefit from continuous live information, which increases their audiences. This global monitoring encourages the use of non-violent methods, because the international community has more tools to determine who is responsible for the use of violence. It could be said that these news e-tools 'channeled' the Arab Spring revolutions, not only in the sense of distributing information through the channels of the media but also in the sense of shaping the contours of the revolutions themselves. Rather than deriving their sense of themselves as new political actors through revolution violence, as Arendt argued, today's revolutionaries can do so by their almost instantaneous validation by an international community that valorizes the freedom that they seek.
The use of violence and non-violence, both by revolutionary and counter-revolutionary actors, is not only monitored, but also punished and rewarded by the international community. As the case of Libya shows, isolation, economic sanctions, assets and funds freezes, visa bans, the imposition of a no-fly zone, an embargo on arms, ammunition and equipment that could be used for the repression of protesters, and other international measures, are some of the consequences of the use of violence. 39 Blackberries, tablets, and smartphones made the Arab Spring a twentyfirst century revolution, a new era revolution, shifting ancient domestic phenomena onto the international scene and transforming and updating the ancient theoretical concept of revolution. The Arab Spring seems to be a milestone in the theoretical understanding of revolutions. However, we need to analyze each case to know if the new technologies' deterrence of revolutionary violence -and their magnification of responsive violence -really worked. Consider the following preliminary analysis of the concrete events of the Jasmine Revolution in Tunisia and the Revolution on 25 January in Egypt.
Were the protests violent? In Tunisia popular protests followed the death of four young men within a period of less than fifteen days. On 17 December 2010, the self-immolation of Mohamed Bouazizi; five days later, Houcine Falhi committed suicide by self-electrocuting after climbing an electric pylon; and on 24 December, Mohammad Ammari and Chawki Belhoussine were shot by police in Bouziane. 40 A day later, protests spread across the country, in Kairouan, Sfax, Monastir, Chebba, and other cities. 41 Police used force to disrupt demonstrations and eventually 219 people died in a month of protests in Tunisia. 42 On 3 January 2011, a peaceful demonstration in the city of Thala turned violent after the police tried to stop it by firing tear gas canisters at the demonstrators. 43 The violent repression of protest continued in Thala, when the police fired their weapons after using water cannons to try to disperse a crowd. Moreover, snipers carried out a series of massacres in Kasserine and Thala. On 14 January, the regime imposed a state of emergency, forbidding public demonstrations and limiting other rights and freedoms. The declaration of the state of emergency was the last abuse of Ben Ali's regime and led to violent clashes between protesters and security forces. That same day, Ben Ali reportedly fled to Jeddah in Saudi Arabia.
Describing the Jasmine Revolution as non-violent depends on whether we consider the waves of suicides as violence. Self-slaughter is defined as an act of violence by the World Health Organization, which includes violence against 'oneself' as a violent act, so the initial acts of the Jasmine Revolution might be described as violent -although we are confident that Arendt thought of violence as something directed against 40 Yasmine Ryan, 'Another Tunisian protestor dies' Al Jazeera English (Doha, 31 December 2010) <http://www.aljazeera.com/news/africa/2010/12/ 201012317536678834.html> accessed 13 March 2015. 41 Al Jazeera English, 'Tunisia jobless protests rage' Al Jazeera English (Doha, 28 December 2010) another, not against oneself. After the initial events, the Tunisian revolutionaries' political protests, demonstrations, and strikes flowed in nonviolent channels until the declaration of the state of emergency.
In January 2011 protests in Egypt against government corruption commenced. On 25 January, a national holiday to commemorate the police forces, large numbers of Egyptians took to the streets in several towns across the country. Police and demonstrators collided, and law enforcement officials fired tear gas and used water cannon against demonstrators in Cairo's main Tahrir Square. Protests broke out in the Mediterranean city of Alexandria, the Nile Delta cities of Mansura and Tanta, and the southern cities of Aswan and Assiut. The interior minister said three protesters and a police officer had been killed during the anti-government demonstrations. 44 Two days later, the Egyptian police and protesters continued to clash throughout the country. Eleven civilians were killed in Suez and 170 injured, and at least 1,030 people were injured countrywide. Immediately the new technologies (Facebook, Twitter, and Blackberry Messenger services) were disrupted. But Al-Jazeera continued recording and broadcasting for the world. 45 Military troops were ordered onto the streets in Cairo, Suez, and Alexandria but did not interfere in the confrontations between police and protesters. 46 The following days hundreds of thousands continued to protest and confront the police throughout the country. In Tahrir Square 'the march of millions' stood their ground, despite troops firing into the air in a bid to disperse them. 47 On 3 February, demonstrations in Alexandria began peacefully, but turned violent. Demonstrations continued on the next days, and on 6 February opposition groups (including the banned Muslim Brotherhood) demanded President Hosni Mubarak's immediate resignation. Three days later, about 6,000 state workers went on strike in Suez. 48 On 11 February, President Mubarak agreed to step down. After eighteen days of street protests, demonstrations, and strikes 44 Al Jazeera English, 'Timeline: Egypt's revolution' Al Jazeera English (Doha, 14 February 2011) peaceful in origin, the non-violent revolution of 25 January had produced violent confrontations between security forces and protesters with at least 846 people killed and 6,000 injured. 49 Do these narratives show that the new technologies deterred violence? After the Tunisian experience, Mubarak's government tried to cut off any role for the new technologies in the revolution, but without success. The technologies were disrupted, yet only four days later, Google improved its speak2tweet technology for the people of Egypt. The new technologies clearly were a component of the revolution, at least in the sense that Mubarak understood the risks they posed to his rule.
BROADENING THE ARGUMENT
To move from these narratives to broader points, we must distinguish between 'non-violent actions' and 'actions without violence'. 50 The term 'non-violence' in English encompasses two meanings of the Gandhian philosophy (Ahimsa and Satyagraha), which has given rise to misunderstanding. Ahimsa is a Buddhist and Hindu principle urging avoiding violence. This principle urges people to always be aware that they may hurt some living being, even to the slightest degree, through mind, speech, or action. 51 This Buddhist ethical precept means 'action based on the refusal to do harm' and it is a basic precept of the second Gandhian concept translated as non-violence Satyagraha. Consequently, for us Ahimsa refers to actions without violence and Satyagraha will be translated as non-violent actions. 52 For our purposes, a definition of non-violence, such as Ahimsa, that embraces all human actions would make the concept unusable in social and political analysis. For that reason we describe the waves of suicides, political demonstrations, strikes, and massive protests in Tunisia as non-violent actions, not actions without violence. The distinction between Ahimsa and Satyagraha can also illuminate the difference between non-violence and pacifism. Non-violence (for us, Satyagraha), unlike pacifism, is motivated with the intent to achieve social or political change. 53 The Stanford Encyclopedia of Philosophy defines pacifism as 'a commitment to peace and opposition to war […] [T]oday, [it] includes a variety of commitments on a continuum from an absolute commitment to nonviolence. In contrast to the just war tradition, pacifism rejects war as an acceptable means for obtaining peace […]'. Pacifism can be used to describe Ahimsa, a commitment to non-violence in one's personal life. 54 Pacifism, though committed to non-violence, does not necessarily seek political change. Gandhi and Dr. King, though, linked the success of non-violence to its ability to create change. Pacifism as a personal attitude will not be an effective measure in generating this social transformation. 55 It is impossible for a revolution to avoid 'actions without violence'. Were Arendt's idea of violence to be limited to this alone, her analysis would be consistent with recent experiences. Revolution does imply novelty, irresistibility, and freedom, but also overcoming the regime's physical violence. When revolutionaries are facing the public forces of the regime, they break down physical and structural violence. 56 A revolution must overcome the difficulty of breaking the thought of the regime. Any method that challenges the logic of the sovereign is going to be considered 'violent' by the state, inviting responsive violence whether desired or not by the revolutionaries.
Beyond physical violence, though, there is what we can call symbolic violence. These include strikes, demonstrations, protests, and suicides. They often threaten the state's authority, but also challenge the sovereign's monopolistic use of violence, and for that reason serve as symbolic counters to the state's claim of such a monopoly. And, of course, the state has its own resources of symbolic violence, such as celebrations of the 53 Sharp (n 37). Here we move away from Arendt's discussion of the emergence of new political actors into self-consciousness, into an older Western tradition, of which Arendt was almost certainly aware. Our aim in what follows is to set up -at some length -a Western tradition to which insights drawn from the Arab Spring can later be brought, in what we hope is a fruitful dialogue.
Symbolic violence's scope is the social Psyche-Polis, the 'public soul' causing that individuals adjust their behavior consciously or unconsciously to an imposed symbolism. As in the tale, Psyche must take a lamp and a knife to cut off the monster's head. The first tool to beat the monster is a lamp, here the strengthening of a critical sense and individual self-determination. 57 But, she may face Cupid instead. With the enlightenment of the lamp, she will use the knife (revolutionary non-violent methods) if she finds that she is confronting a monster, but if he is Cupid, she will love him forever.
Since Socrates the concept of Psyche (soul or anima) is associated with the Polis. 58 The political soul is the common element of the ancient Greek citizenry and it allows the ascription of moral and political responsibilities to the individuals as well as isonomy (equality of law). Symbolic and structural violence manipulate this soul, and the first step to stop this annihilation is to illuminate the interference. To do so, citizens, in the Greek sense of the term, need critical and individual self-determination. The resonance with Arendt's argument should be apparent.
Proudhon defines this critical sense as a highly motivated and long debated judgment that requires basically a high degree of impartiality. The critical sense in Proudhon was the essence of democracy and liberty. Moreover, this kind of judgment must be considered the first political right. This progressive individual self-determination must be based on different elements such as 'the strengthening of critical sense' in democracy. 59 Three initial questions can be formulated about this individual selfdetermination, this ipseity in each member of 'we the people'. The first question is whether citizens today can acquire this degree of critical judgment. Proudhon says Yes, although for him societies need a longterm preparation in citizenship -this preparation must be grounded in equality and freedom. A second question is: What if citizens do not want to assume this critical judgment? This question can be answered with reference to Fromm's idea of an escape from freedom. 60 Yet, to be uninvolved in political affairs is a right of democracy. The Arab Spring suggests, though, that at least in some places fears of a flight from freedom might be misplaced: the people are not so far removed from political issues.
REVOLUTION AND FREEDOM
When defining violence, Arendt set up a new constitutive feature regarding the concept of revolution: freedom, or more precisely, the search for freedom and liberation as main revolutionary leit-motif. She considered violence as a necessary feature of revolution when it was applied to establish freedom. As we saw, she affirms that the idea of freedom is crucial to any understanding of revolution, and coincident with the experience of a new beginning. 61 Derrida's discussion of democracy and the relationship between equality and freedom is helpful here. Derrida stated that: 'Freedom is essentially the faculty or power to do as one pleases, to decide, to choose, to determine one-self, to have self-determination, to be master, and first of all master of one-self (autos, ipse) … There is no freedom without ipseity and vice-versa, no ipseity without freedom '. 62 This sort of freedom emerged in the eighteenth-century American colonial experience and the French sans coulette insurrection, and, for Derrida, had not been visible since Greek and Roman antiquity. 63 The Derridian 'ipseity' is what Arendt calls experience of being free. For her, beginning something new was essential to the concept of revolution in the modern age. Doing so was part of the American and French revolutions but also of the Arab awakening. The French revolutionaries felt the experience of the search for freedom, just enough to evoke the revolutionary French national slogan 'Liberté, Egalité et Fraternité'. But Rousseau, Montesquieu, Voltaire, Sieyès, Diderot, Tocqueville, and others not only sought freedom in their revolution, but also defined and updated the concept in their legal and political writings. Doing so, and with their colleagues of the new world, Paine, Madison, Hamilton, Jay, Jefferson, and others, they planted the philosophical, political, and legal seeds to fuel the need for the pursuit of freedom that persists to this day.
Although it would extend this essay unduly to quote from and refer to the extensive work of the French or the U.S. revolutionaries on freedom, as Arendt did, we touch on some of the accounts -because they help us understand the various concepts of revolution in the twenty-first century.
The charter of 1789 collected in a legal-positive document with a 'universal' vocation, the intellectual aspirations of the French revolutionaries. In this sense, article 1's declaration that 'Men are born and remain free and equal in rights', reflects Rousseau's conceptions of freedom as a human right, but also his distinction between natural and civil freedom. By agreeing to a social contract, people relinquish their natural liberty of an unlimited right to everything that tempts them, and in return gain civil liberty, limited by the general will. 64 It is the second sort of liberty with the acquired moral freedom that makes a person truly free and a master of himself or herself. This conception of liberty, added to the supreme sovereign power that resides in the nation, establishes the ideological roots of the revolution.
Rousseau's focus on freedom and sovereignty also appears in Montesquieu's work, which defines and analyzes the different meanings of liberty. Narrowing Montesquieu's vast work on liberty, he defines liberty 62 Derrida (n 59) 22. as a right of every citizen (universal) to do whatever the laws permit. Were a citizen to do what the law forbids he would no longer possess liberty, because all his fellow citizens would have the same power. 65 The definition fits into the concept of Rousseau's civil freedom.
The freedom of every citizen constitutes a part of public liberty. To achieve this degree of political liberty, no person can fear another. Montesquieu continues by stating that countries are not cultivated in proportion to their fertility, but to their liberty. 66 The ideological significance of the revolutionary doctrine has lasted until today. On 27 October 1946, after the victory of the free peoples over the Nazi barbarity, the French people reaffirmed the Declaration of the Rights of Man and of the Citizen of 1789 as the fundamental principles recognized by the laws of the Republic.
The first character of the modern revolutionary need is this spirit of liberty. But there is another French feature that also appears in modern revolutions, the inclusive concept of national sovereignty that stirred the consciences of the sans coulettes, Girondins, Jacobins, and Montagnards. The theoretical conceptualization of national sovereignty in the French Revolution is attributed mainly to Sieyès and Diderot. 67 Both define popular and national sovereignty synonymously, and following the logic of Rousseau's social contract, the people-nation ratifies the contract (constituent act) which institutionalizes the state legally.
Then, the people/nation is a pre-constitutive entity, a political body of natural liberty (Rousseau), and after the constitutional agreement creates a state, the people in whom civil liberty resides.
REVOLUTION AND SOVEREIGNTY
The constitutional statement of 'national sovereignty' has its origins in article 3 of the Declaration of the Rights of Man and of the Citizen, 1789, which stated: the principle of all sovereignty resides essentially in the nation. No individual may exercise authority that does not proceed directly from the nation (or the laws of that nation). In the formulation of national sovereignty, the nation is the holder of sovereignty, it is endowed with 'free will' exercised by its representatives. 68 This Declaration was a revolutionary achievement -the power now belongs to the nation and not to an individual (king) or group of individuals. The Declaration accommodates Sieyès' and Condorcet's definition of national sovereignty, and also seems to overcome some of the fears and troubles of monarchy, oligarchy, and aristocracy that Montesquieu identified. Two years later, the first article of the Constitution of 1791 codified national sovereignty and stated that sovereignty is indivisible, inalienable, and imprescriptible. Sovereignty belongs to the nation -neither an individual nor any group of people may exercise this sovereignty. Even elected representatives merely exercise the powers associated with sovereignty. 69 Only two years later, the Jacobin and Revolutionary constitution of 1793 introduced a major change by proclaiming popular rather than national sovereignty. Under this new formulation every citizen owns a piece of sovereignty, with the implication that all national decisions must come from the citizens. If supreme power belongs to a crowd, each member has a portion equal to the rest. Representation survives, though, because no citizen can directly exercise his portion of sovereignty alone, and elected representatives must act on his behalf. 70 The current French constitution incorporates two antagonistic conceptions. Both theories have always coincided in that French democracy is based on the unity of the people or the nation. Regardless of the debate, the conceptualization of national (first) and popular (late) sovereignty was a great success and embedded in other nations' constitutions it has become a central aim of later revolutions. To achieve national sovereignty, understood not as it is in international law but as it is in French political theory, was undoubtedly one of the goals of the people of the Arab revolutions in Tunisia, Egypt, and Libya. 
THE CONCEPT OF REVOLUTION IN FRANCE AND THE UNITED STATES
The first French constitution, the Charter of 1791, also evidences the revolutionary commitment to freedom. Its Preamble abolished irrevocably the institutions that had been injurious to liberty and equality of rights. The first title codifies liberty in different rights, such as freedom of movement, speech, press, opinion, assembly, and petition. The Declaration of the Rights of Man and of the Citizen of 1789 was included as a Preamble in the constitutions of 1791 and 1793, and then, after more than a century and a half in the constitutions of 1946 and the current constitution of 1958. The universal significance of these events and their persistence over time cannot be explained and understood without analyzing the revolution that happened in those years in the New World. Indeed, the U.S. Founding Fathers first changed the meanings of revolution and constitutions. The relationship between fellow revolutionaries on both sides of the Atlantic is well known, but the influence occurred in the other direction as well: Benjamin Franklin and Thomas Jefferson conducting foreign affairs in Versailles influenced the French revolutionaries. If the French 'contribution' to the modern revolutionary concept focuses on equality and national sovereignty, the American input is clearly related to the concept of liberty.
Virginia's Declaration of Rights is clear evidence of this statement. Written by George Mason and adopted by the Virginia Convention on 12 June 1776, the Declaration of Rights is one of the first (if not the first) modern 'revolutionary' draft and the starting point of the revolutionary paths in the late eighteenth century. The Virginia Charter set up the origins of the American concept of liberty ('That all men are by nature equally free') that then become universal, but it also stated the revolutionary necessity of freedom ('That all men have inherent rights that nobody can deprive or divest their posterity, namely, the enjoyment of life and liberty'). The Virginia Charter laid down the primary essence of the definition of a modern constitutional state, establishing a comprehensive political order, guaranteeing fundamental rights, and providing for the separation of powers. 71 The second section of the Virginia Charter is overwhelmingly clear about the establishment of popular sovereignty. Virginia's Declaration, in 71 Ulrich K Preuss, Constitutional Revolution, the Link between Constitutionalism and Progress (Humanity Books 1995) 42. turn, deeply influenced the first paragraphs of the Declaration of Independence and also the understanding by the representatives of the thirteen United States, the concept of liberty as an unalienable right.
The Declaration's statement that governments are instituted to secure inalienable rights establishes a fundamental basis for legitimacy in politics and law that clearly transcended the specific time and place of the late eighteenth century America. It became the basis for universal claims around the world. Though some authors have been skeptical of this universal vocation, the theory of American exceptionalism has been overtaken by the triumph of constitutionalism and its values around the world. It is not that only America is a nation conceived in liberty, as Lincoln stated in the Gettysburg Address, but now every nation, through the international regime of human rights and the United Nations system, must rest its claims on liberty and equality -though, as we will see in our case studies, the precise specification of those concepts can vary widely. 72 The French revolutionaries invoked the universal nature of the American Declaration. Lafayette returned to France after the American Revolution with a copy of the Virginia Charter and asked the National Assembly to approve a Bill of Rights drawing on bills of rights of the American subnational constitutions. Both revolutions claimed to secure human rights and proclaimed universal principles.
But the evidence of Arendt's 'pursuit of freedom' as a modern revolutionary feature appears with the statement that justifies independence itself, the right 'to be free'. This statement shows the American commitment not only to individual but also the collective right to sovereignty in a state dedicated to liberty.
Of course the concepts of freedom and equality established in the United States lost some of their universal transcendence and revolutionary character when they applied only to rich white male citizens, excluding more than half of the population -the problem we referred to earlier as that of historical contingency. If the telos of the American revolution was to obtain rights to some determinate people, the relative lack of overt and violent conflict within the new United States rendered unnecessary the universal revolutionary myth. Later social movements in the United States emphasized the effects of inequality sustained without overt violence. Arendt's formulation offers a pointed contrast: 'the transformation of the Rights of Man into rights of Sans-Culottes was the turning point not only of the French Revolution but all revolutions that were to follow'. 73 1.6 REVOLUTIONS AND THE ARAB SPRING Our argument so far raises the question, are the (universal) rights claimed by the revolutionaries in Tahrir or Tunisia after the triumph of the Arab Spring biased toward a concrete social class or statement, a particular religion or ethnic group, or on the contrary, have these rights been acquired by the people? It seems impossible to answer this question now, because we need time to consolidate and stabilize the post-revolutionary scenario, but the constituent process (its actors, decision-making bodies), the new constitutional charters, and the first democratic elections ever in these countries, all may provide some clues.
Although it seems impossible to avoid the substitution of a ruling class (pre-revolutionary) by another (post-revolutionary), as happened in the U.S. and French eighteenth-century revolutions, the communist revolutions, or even in the color revolutions, the point is not only that this new post-revolutionary ruling class has reached authority legitimately, democratically, and respecting human rights, but also that its exercise of power also meets these requirements. The post-revolutionary rights are also rights of those who lost, of those who opposed the revolution, of the non-actors. Liberal and democratic transition requires the generosity of the victor.
These original features of the modern notion of revolution that can be appreciated in the American and the French experiences and they have been reproduced in the Arab Spring phenomena. The need for liberty, both individual and collective, the awareness and trust in achieving a political change are characteristics that have driven the revolutions in Tunisia, Egypt, and Libya. Again, this is not to say that those revolutions 73 Arendt (n 2) 51. have, or inevitably will, produce liberal constitutions, but rather that liberal themes are now an inextricable component of post-revolutionary efforts to create new constitutions.
Arendt's notion of revolution also includes novelty and a new beginning. Only where change occurs as a new beginning can we speak of revolution. 74 From this point of view it appears that the constitutional amendment of Morocco can be described as a successful reform effort, because it produced important liberal constitutional advances, but not a revolution because it did not occur in the form of a sharp break from the prior regime.
The Moroccan awakening does not meet the requirement of irresistibility, understanding this term as implying no possibility of turning back to the pre-revolutionary stage. In contrast, such 'irresistibility' probably triggered war in Libya and Syria. If according to Arendt, in any understanding of 'modern' revolution the idea of (public) freedom and the experience of a new beginning should coincide, in Morocco there has been no such concurrence. But, as we observed in the Introduction, we think it important to wonder why it matters that we call this effort a 'mere' reform rather than a revolution.
ARAB SPRING REVOLUTIONS -THE CONCEPT
This section examines the locution 'Arab Spring' or 'Arab Awakening', paying special attention to the terms' vagueness and inaccuracy so as to allow us to analyze the causes of, and prospects for, the Arab Spring. This section supplements the definition of revolution applied to the Arab Spring by introducing a substantive democratic standard.
The label 'Arab Spring' or 'Arab Awakening' covers the massive mobilizations, strikes, and upheavals that occurred in the Middle East and North African countries from December 2010 to early 2011. But the label 'Arab Spring' also embraces various realities, countries with particular political, economic, and social idiosyncrasies, with their own constitutional and political identities. It is necessary to take account of these different realities embraced under the notion 'Arab' to understand the phenomena, motivations, claims, expectations, reactions, and counterreactions of the Arab Spring.
Relatedly, we must take account of the huge social and economic differences, and the immense inequality between the elites and the rest of 74 Arendt (n 2) 25. the population within the revolutionary process. This disparity, the desperation, and the lack of expectations and hopes of a large part of the population are some of the factors that fed the revolution.
The vagueness and variety of phenomena contained in the locution 'Arab Spring' can be narrowed temporally, geographically, and materially.
Temporal limitations. It seems generally accepted that the Arab Spring began on 17 December 2010, with the self-immolation of Mohamed Bouazizi in Tunisia. As noted earlier, the protests spread across Tunisia and forced the resignation of President Ben Ali, in office since 1987. As Dabashi points out, this first unexpected but successful seesaw of massive popular protest and public denunciation in Tunisia became a familiar pattern throughout the Arab world. 75 The successful result of the first experience produced a domino effect, a bigger Spring. The protests in Egypt began three days after Ben Ali's resignation. We cannot know, of course, what would have happened if the protest in Tunisia had failed or ended with a reformist solution. In the event, the 'awakening' continued to spread out in the region before anyone knew the final result of the revolution in Egypt. Certainly, the final result of the Jasmine Revolution was enough to encourage populations elsewhere to claim their political and economic rights.
Another element that fueled the expansion of the political demonstrations was the reaction of the governments. Mubarak's action in sending in armed gangs on camels to attack demonstrators and the assassination of hundreds of protestors in Benghazi had counterproductive effects for the regimes. Protesters became more determined in Bahrain, Syria, Yemen, and elsewhere. Islamic countries. The immediate post-revolutionary processes in Tunisia and Egypt, and immediate post-civil war scenario in Libya are embodied in new constituent processes and new constitutions. These new procedures opened to new political actors after democratic elections, and some of the new constitutions will juridify a new political reality. In Morocco, the constitutional amendment has been an evident political tool to reform the state but at the same time, to tame the popular upheaval. The new elites, as elsewhere, have used constitutional texts to consolidate and legitimate legally political transitions to a more democratic regime.
Material limitations. Ramadan highlights some of the commonalities of these events focused against social and economic conditions, the rejection of dictatorships, and to fight against corruption. 77 Democratic reform must be included in this shared aim. Having been caught off-guard by these events, researchers on the region have now been forced to rationalize the unexpected emergence of decentered politics and pro-democracy movements across the Arab world. 78 To establish the temporary end of this phenomena is more complicated. But as Joffé states: 'Early ideas of a domino effect have now been set aside, for it is clear that some attempts to transform regimes through peaceful mass demonstration have ended in tragedy, whilst others have been adroitly managed by the regimes they challenged'. 79 The 'Arab Spring' is a popular phenomenon that includes social, political, economic, and democratic claims, and not only the way that these claims were channeled (revolutions, uprisings, or massive demonstrations). Assuming that each case is specific and that the claims were essentially domestic, the content and goals aimed were similar and expressed in Arab countries. As we have argued, another feature of the Arab Spring is the non-violent nature of the original challenges throughout the region. The fact that the regimes reacted violently to these challenges does not change the peaceful nature of the phenomenon in these countries too. Another factor to be considered by the theorists of revolutions of the absence of violence can be that modern revolutions must be non-violent -as opposed to the historic revolutions of America and France -because of the weaponry and military sophistication of armies today. 
Revolutions in the Middle East and Northern Africa
We now highlight phenomena that were common in the different scenarios, to justify conceptually the label 'Arab Spring'.
GEOPOLITICAL DIMENSIONS OF THE ARAB SPRING
The first generic element is that all the countries affected by this social, political, and economic movement were 'Green Revolutions'. The people in the Middle East and North Africa have the same needs as people elsewhere, and they also have a claim for democratization, social justice, and better life expectations. But the term Arab in the revolutionary context has additional connotations. Have these revolutions aimed at securing freedom, equality, justice, and democracy? Or have they been grounded in the pursuit of religious goals that exclude them? The use of the term Arab allows us to raise the latter question, by opening up the possibility that the 'Arab Spring' events were rooted not exclusively in 'Islamic' concepts but were strongly influenced by more local concerns. 80 Ben Jelloun remarks that in the protests and revolts, there were no slogans against the United States, Europeans, or Israel, as characterized in earlier street protests. This time, Arabs linked their destiny to modernity without blaming the rest of the world. 81 The answer is crucial to understanding the reasons that led to the revolution and its transnational expansion. We identify two stages of the political revolution. The first phase arises from the pre-revolutionary reasons, arguments, and objectives that generated the initial revolutionary acts. In this first stage, no religious claims (or anti-Israel slogans) were prominently featured. The leit-motif of the revolution was domestic and secular. The revolutionaries claimed against the domestic dictatorial regimes that were ruling their country. But, in a second stage, once the revolution triumphed, religious political parties and agents started to add non-secular grounds to the post-revolutionary scenario.
Egypt provides a good example of this evolution. The revolutionaries in Tahrir and Alexandria, or at least the vast majority of them, did not demand the foundation of a religious state or make other religious 80 We suspect that the term 'Arab Spring' took hold because it is more euphonious than 'Islamic Spring', but we do not discount the possibility that racialist thinking -as contrasted with religion-oriented thinking -affected the choice of terminology. demands. After the first free elections, though, the political branch of the Muslim Brotherhood was victorious. The Salafis also obtained important roles. The split between Sunnis and Shiites, important in some nations, is a factor to be considered in analyzing the path of the revolutions, revolts, and civil wars in the Arab countries. The religious, social, but also political confrontation between these two branches of Islam has encouraged and fueled, in specific cases, revolts against the regime at hand. The division between Sunnis and Shiites sometimes allowed the more or less direct intervention of third countries in domestic scenarios.
Popular convulsion and democratic claims have been used by the leading regional powers to extend their geopolitical power. Taking advantage of the Arab Spring to gain better positions on the new Islamic geopolitical board is not only attributable to the 'classic' leading Sunni and Shiite powers, but also to new actors (such as Qatar and Bahrain) on the scene. This foreign interference in funding or impeding the revolution is also a fact to be analyzed in order to understand the revolutionary path and all its players. We cannot elide this factor under a general concept, such as 'Arab'.
Geostrategic competition is fueled mainly by Saudi Arabia, a selfproclaimed protector of Sunni Islam, and Iran, self-declared as a protector of Shia Islam. These two protagonists are involved in a sort of new cold war. 82 The rivalry also interferes with U.S., EU, and Israeli international relations with the nations of the Middle East and North Africa. After the revolution of 1979 the United States broke with Iran and cultivated closer relations with the leaders of Sunni Arab states such as Egypt. This affiliation became more complex after the September 11 attacks. Al Qaeda is generally Sunni, and many of its operatives come from extremist religious circles inside Saudi Arabia. 83 Independent of, but related to its response to the Arab Spring, the Saudi strategy to consolidate and expand its influence in the Arab world came through the Cooperation Council for the Arab States of the Gulf (GCC). This international board created in 1981 aims at coordination, cooperation, and integration among the United Arab Emirates, the State of Bahrain, the Kingdom of Saudi Arabia, the Sultanate of Oman, the State of Qatar, and the State of Kuwait. 84 In the Arab Spring, the Saudi Kingdom sought to reaffirm its leadership within the GCC by opening its doors to Morocco and Jordan, two Sunni monarchies and the only Arab kingdoms not in the GCC. From this position, reinforced by the Council, Saudi Arabia led a sort of counter-revolution trying to weaken the Arab Spring effects. 85 This counter-revolutionary effort of the rulers of these conservative monarchies has been two-fold: internally, through a combination of heightened repression and affirmative economic incentives; and regionally, consolidating alliances Saudi Arabia sought so as to contain the revolution in Egypt. Among the actions to fulfill this goal, we include King Abdullah's threat to countersign President Mubarak's administration if the United States withdrew its support from its ally. 86 Once the revolution triumphed, though, the Kingdom renewed its geopolitical strategy, extending $4 billion to Egypt to shore up the post-Mubarak state to ensure its influence and prominence. 87 Saudi Arabia also has included Morocco and Jordan in its geopolitical strategy. (Morocco was invited to join the union with a five-year economic development plan.) 88 In doing so, the Saudi Kingdom not only reinforced its position in the GCC, but also consolidated the Council as an alternative to the Arab League. The challenge to Arab League predominance was conducted through a new reading of the claim of Arab unity led now by the GCC. As Kamrava affirms: 'The stress of the Arab Spring has reignited the need for unity, this time under the auspices not of the fractious and divided Arab League, but under the rubric of the GCC. Within the GCC, Saudi Arabia's counter-revolutionary leadership has enhanced its role and is slowly pushing it into the position of prominence that it assumes it rightly deserves'. 89 It is not clear if this economic and political influence has been a decisive factor in stopping the Arab Spring, but it is a matter of fact that the Arab monarchies have remained in power. The key point is to note the possible Saudi influences to counterbalance the revolution in Egypt and Morocco.
On the opposite side and also playing a special role is Iran. The Islamic Republic of Iran is the major opponent of Sunni power in this new cold war. Iran has also played its trump card in the Arab world. The 'awakening' put, in some sense, its geopolitical influence and Shiite domination at stake. The tension between the two blocs was evident when Saudi Arabia and Bahrain denounced Iran as the primary culprit in Bahrain's problems. 90 Narrowing the Iranian activity to the cases examined in this essay, we start with Egypt. Egypt's leaders have long been suspicious of the connection between the Muslim Brotherhood and Iran, based in large part on Iran's long-standing ties with Hamas -an offshoot of the Brotherhood. 91 These ties date back to pre-revolutionary Iran. The Muslim Brotherhood has had a major impact on Islamic revivalism in Iran, a movement that sought to promote Islam not just as a religion but as a political and governmental ideology. 92 The Muslim Brotherhood was born in Egypt in 1928 after the collapse of the Ottoman Empire. Its ideology can be summarized in two points: the renaissance of Islam; and fighting against colonialism and Western influence. 93 The Muslim Brotherhood became politically active against Nasser's popular socialism. In 1954 the Egyptian government accused the Brotherhood of the failed assassination attempt on Nasser, and soon afterwards the organization was abolished and legally banned.
With the execution in 1966 of Sayed Qutb, one of the most important thinkers of this movement, the Brotherhood continued to develop in Egypt and abroad with the creation of political parties and associations 89 Kamrava (n 85) 101. 
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elsewhere, such as Hamas in Gaza. 94 The Egyptian branch of the Muslim Brotherhood cautiously welcomed the Ayatollah Khomeini, which may have given the Brotherhood the confidence to attack Mubarak's secular regime. 95 Domestically the Brotherhood was not recognized as a political party, but Anwar Sadat, Nasser's successor, tolerated it. 96 In the Mubarak regime, the legal status did not change, but the Brotherhood's political influence gradually increased.
On 6 February 2011, Omar Mahmoud Suleiman, the Egyptian vicepresident, appointed during the demonstrations, received a delegation from the Muslim Brotherhood and negotiated the country's political transition with it. 97 This meeting shows the real political weight of the Muslim Brotherhood in pre-revolutionary Egypt. This political position was confirmed in the first democratic elections, but also shows that the Islamic movement played a role in the revolution. The democratic involvement and participation of the Muslim Brotherhood was initiated in the Parliamentary elections in 2005, when the candidates appeared as independents. 98 In 2010, though the first revolutionary initiative and main public prominence probably did not belong to the Islamic movement, the Brotherhood certainly took advantage of the winds of change.
The fall of Hosni Mubarak presented a dilemma for the international community, democracy vs. stability. The United States, the European Union, and Israel lost an ally that brought stability in the region, and the vacancy was understood as a good opportunity for Tehran to keep threatening Israel. 99 The Muslim Brotherhood was the best device for Iran to use in promoting its role as a regional power because of the Brotherhood's deep political roots, its national stature, and the results of the first democratic elections. But the Islamic association was not the only way Iran could deal with the new reality. It also used Hamas and other terrorist groups to achieve the target.
Some considered the rivalry between Sunni and Shiite as a pure inter-Arab conflict over dividing power, rather than an ideological rivalry, in part because achieving an ideology-dominated Shiite crescent is likely to be quite difficult, if not impossible. 100 On this view, Iran's attempt to create a coalition of Shiite-friendly governments is based on a strategic rationale, grounded in pragmatism rather than ideology. 101 The Arab Spring has also allowed new agents to participate internationally. For example, Qatar and Bahrain have been leading supporters of the protest movements in the Middle East and North Africa. The wealthy Gulf emirate of Qatar has been trying to convince the West since the 1990s that it could be a valuable mediator in the numerous conflicts of the region. The close ties that the Emirate has with the most important actors of the region (Iran, Syria, Hezbollah, and Hamas) but also with Israel, place it ideally to develop this role. In this sense, Qatar has understood the Arab Spring as an excellent opportunity to make evident its role of mediator, and urged the Arab League to support the NATO intervention in Libya and took the lead imposing sanctions against the regime of Bashar al-Assad in Syria. 102 The Syrian opposition used Doha as a place to formalize a unified umbrella organization to become a credible alternative to the Damascus government. 103 When the Arab Spring began, Qatar started supporting protest movements, in particular the Islamist forces connected to the Muslim Brotherhood. 104 This seems to corroborate the existence of an unpublicized task of the Islamic movement in the revolution. Of course, the Gulf monarchy is not aligned with the claims of democracy, justice, and dignity that the 
and increased taxation. Nor were protests motivated by economic concerns unique to Amman, as we have seen economic unrest brewing in Palestine.
The acts that instigated the revolts in the Middle East and North Africa resulted mainly from economic strangulation and the lack of opportunities in prospect. During the period 1996-2006, the labor force witnessed unprecedented growth, three times as much annually as the rest of the developing world, resulting in one of the largest rates of youth unemployment in the world. 107 The key economic problem is that there are few jobs to go round for young people, and many of these young people are not only unemployed, they are also unemployable. This is clearly a failing of both the education system and the economic structure. 108 This system has resulted in high rates of unemployment and underemployment. According to the International Labor Office, the socioeconomic profile of the region is characterized by high rates of unemployment, underemployment, informal employment, and low productivity. 109 The cases of Mohamed Bouazizi and Houcine Falhi, young people without hope to continue supporting their families, and with no possibility of being listened to by the local bureaucracy, were not the exception but the 'normal' rule for a big majority of Tunisians, Egyptians, Moroccans, and Libyans. Bouazazi, a young itinerant trader in fruits and vegetables in Sidi Bouzid, suffered extreme humiliation by the police officers who confiscated his goods and condemned him to misery and desperation. Houcine Falhi cries out, 'No to misery, no to unemployment!' before electrocuting himself. 110 It seems generally accepted that the main revolutionary discourse was created by a new generation that returned from abroad, bringing with 107 them a new discourse aiming at the democratic and economic regeneration of their countries. But, the breadth of the protests shows that this generation was not alone. The economic situation of millions of people was truly dire.
Not merely as a symbol, food played a large role in the upheavals. Bahrain, Yemen, Jordan, Egypt, and Morocco saw demonstrations about food in 2008, and all experienced political uprisings three years later. The Arab Spring was obviously about much more than food, but this first necessity played a basic role. 'The food-price spike was the final nail in the coffin for regimes that were failing to deliver on their side of the social contract'. 111 Along with high rates of inflation, this consigned the working class to a world in which corruption was the only path to survival. At the same time, it showed that 'Arab socialism' was unable to accomplish its very first goal, to stop famine and to reduce social inequalities.
Today the economic depression in the post-revolutionary countries manifests itself in four areas: 1) instability that has driven away customers and undermined business confidence; 2) strikes, as workers now feel able at least to vent their frustration after years during which they feared repression; 3) government machinery that functions badly if at all; and finally, 4) the chill that has descended over all businesses connected to the previous rulers, piling on yet more uncertainty. 112 Is the revolution going to improve the economic situation? At the moment the answer seems to be negative. However, we need time to properly answer this question, by observing if the people can express their concerns and needs by provoking systemic changes.
Social Motivations
Here we focus on the lack of social justice and the exclusion of social minorities. All these elements, present in the pre-revolutionary Arab societies, can be considered, among others, the main cause of a social failure.
The unfolding crisis has as a singular failure the unsuccessful development of a strong private sector. While a centralized bureaucratic system worked well for ruling elites and the narrow clienteles that thrive with their support, it failed to deliver prosperity and social justice to ordinary citizens. 113 This fact increased inequality, pressing down the incomes of middle-class and working families. The differences between rich and poor grew and social tension increased.
The economic and political grievances were intrinsically interlinked, and the growing social fissure was reflected in daily life. The same system collaborated in the alienation and despair of the lower classes. The case of Mohamed Bouazizi also symbolized unfair discrimination, the lack of social justice, and the most elementary human rights, such as freedom of speech. His dignity as a citizen and as a human being was completely denied. The regime quashed the dignity of a complete sector of the society. Arendt's observation that the peasantry in prerevolutionary France were subjects of the king, not citizens, is applicable, appropriately modified, to the pre-Arab Spring Middle East and North Africa.
The acts of public officers in Tunisia were not the exception, but again the general rule of a dehumanizing regime, a normal way to act according to the premises of a regime that considered the vast majority of the citizens as outlaws. In Tunisia, the regime had a hard core of repressive legislation to stifle any sort of possible social opposition.
Another factor to take into consideration was the impunity with which the regime's police repressed, tortured, and murdered. This fact is common to many dictatorial regimes, especially the particularly alarming regimes in Egypt and Libya. In the case of Mubarak, human rights offenses included torture, curtailing of freedom of speech, and mass arrest of street children. 114 Socially speaking, the revolution was a consequence of the clientelism of the ruling regime, a repressive and corrupt way of perpetuating and deepening a social abysm. Social grievances pushed the protests into attempts to create a new political order. 
Political Motivations
The political reasons for the revolution are also clear. The catalogue of political grievances was enormous. Some of the reasons have been previously identified, but it is necessary to highlight the endemic and massive corruption in all the public functions and sectors. Corruption also consolidated in the mutual dependence between the ruling regimes and the economic elites, increasing not only the social chasm but also the sense of bad governance.
In the case of Egypt, corruption at both grand and petty level had become increasingly noticeable in the last decade of Mubarak's rule. The perception of corruption among Egyptians went beyond the daily reality of bribery and the awareness of fraudulent business dealings to a more generalized sense that rewards were unfair. 115 Mubarak's family worth was up to $ 70 billion due to corruption, and knowledge of that fact increased the public's sense that corruption occurred with impunity. 116 Mubarak's government launched a number of measures to stop corruption, such as the creation of the National Committee to Combat Corruption and the Transparency and Integrity Committee. However, it was a widely-held perception that Mubarak controlled all existing anticorruption initiatives and agencies, and that these agencies also served his personal political agenda. This explained why corruption scandals involving the sale of public companies at under-valued prices to Mubarak's affiliates had few consequences for the parties involved. 117 Furthermore, it seems that in cases where action had been taken against high-ranking officials involved in corruption, those officials in question had already fallen out of the government's favor. 118 Accountability of the government and Parliament was generally weak, while regulations to govern conflict of interest and asset disclosure for members of government and the head of state were largely ineffective. But Egypt was not the exception. In the other three nations we review we find systemic corruption, with a significant percentage of the economic resources of the domestic economy devoted to corruption. The small elites linked to the regime were direct beneficiaries of that portion of the country's economic resources.
In addition to these economic privileges, these groups enjoyed legal and political impunity. 120 This endemic corruption was even more serious in a situation of deep economic crisis and lack of opportunities for the young. Corruption was also related to other political demands of the revolution such as the necessity for political inclusion, the recognition of freedom of expression, opinion, association, press, publication, and assembly, but also the recognition of political pluralism.
All these political rights were incorporated in the constitutional texts and the international treaty obligations recognized by Tunisia, Egypt, Libya, and Morocco. But there was no real enforcement and effectiveness of these rights. 121 For example, in Egypt political dissent was suppressed, political demonstrations dispersed, and journalists, bloggers, and Muslim Brotherhood members detained. Security officers used lethal force against migrants attempting to cross into Israel and arbitrarily detained recognized refugees. 122 In Tunisia, during Ben Ali's first year in power thousands of political prisoners were amnestied. He also abolished the state security court and the presidency for life, reformed laws governing pre-trial detention and ratified the United Nations convention on torture. 123 But the regime changed. As in other Arab countries such as Libya, most Tunisians tolerated the government's repression as necessary to obtain a vigorous economy that could generate new jobs. After an economic crisis in 1992, Ben Ali was pressured to pass a new electoral law, but when adopted it merely allowed the legal opposition parties to share a pitifully small handful of seats. 124 Ben Ali stepped up his campaign to quash any form of opposition. Some of the methods were coopting and manipulating the press, unions, and other organizations, and the expansion of Tunisia's internal security apparatus. 125 This repressive strategy elevated the risks of engaging in protest and made collective action much harder to organize and established a climate of fear and intimidation.
REVOLUTION AND THE CLAIM OF DEMOCRACY
We have described the kinds of social contract between the regimes and the populations in some Arab countries, which consist in tolerating repression in exchange for economic welfare. But when the economies did not work, the contractual conditions were altered, the regimes breached their social-contract obligations and therefore, the principle exceptio non rite adiplemti contractus -the rule that a person sued for non-performance of contractual obligations can defend by proving that the plaintiff did not perform its side of the bargain -was applied through the revolution. The democratic claim deserves a special mention. A democratic system was a common request in the Arab revolutions. It was assumed that through democracy, some of the social and political grievances would be solved. The revolutionary message recognized that the best way to increase the sense of 'engagement' or 'attachment' was to give the demos, not only one small social group, a decisive role in government acts.
After the contractual break, there was no reason to invoke 'Arab exceptionalism', or a particular way to 're-interpret' the theory of democracy that implies the trading of rights and freedoms for economic progress. This exceptionalism had been openly encouraged by Western powers. In the eyes of the United States, the European Union, and other international agents, the limitation of some fundamental rights, undesirable in the abstract, made possible relative social peace and political stability in the region. After the Arab Spring, the recipe was once again that political, social, and economic stability is the necessary starting point 124 Ibid.
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to build a representative democracy. The form of the 'Arab Spring' revolutions leads us to consider a possible linkage between the idea of revolution and the idea of constitutionalism, a topic we introduce here and examine in more detail in Chapter Two.
Democracy has had multiple meanings throughout history. Even today it is an indeterminate concept. We can quote a thousand works and definitions, complementary and contradictory conceptualizations of the term. But democracy, like the eternal return, reappears periodically at the center of the political discourse.
The semantic indeterminacy that affects the term 'democracy' cannot be used to limit its leading position as a main revolutionary claim, or to dismiss the potentialities of a democratic system in the Middle East and North Africa. A second stage of the democratic transformation of the society will determine the involvement of the demos in a constituent process. If indeterminacy is overcome by identifying democracy with both active and passive suffrage, we can say that Egypt, Tunisia, and Libya are already democracies. But that limits the notion of democracy, by ignoring its links with specific political values and with the effectiveness of the most basic human rights.
As our discussion of liberal constitutionalism in the Introduction suggests, another limitation, arguably more defensible, involves the principle of militant democracy. In German constitutional law, militant democracy protects the liberal democratic order (freiheitlichdemokratische Grundordnung). This order is the fundamental basis of the German constitution and describes the basic principles of the moral values and political structures on which the liberal and democratic state of law is established. 126 The protection is even more important when political parties have consolidated their hegemony in politics and mediated the public constitutional organs. As early as 1934 and 1937 the sociologists Karl Loewenstein and Karl Mannheim were thinking about a democratic construct they called streitbare Demokratie, which can be roughly translated into militant democracy. Their theories, which were based on the undermining of the democracy in the Weimar Republic by the Nazis, were kept in mind during the drafting of the Basic Law. Militant democracy allows limitations on freedom of speech, political participation, and political pluralism while leaving core values unalterable. The limitation of certain fundamental rights seems to be justified on the basis of the protection of a democratic system. This democratic paradox is generated by two conflicting ideas: the idea that a democracy is based on the free market of ideas, where every party is entitled to express its opinion and to participate in equal conditions to the rest of the parties; and, on the other hand, the idea that a democracy is entitled to defend itself against its enemies. 128 In some political contexts this constraint is implemented in ways that respect fundamental guarantees. Of course it makes little sense to adopt a theory that limits rights if the political party has no real possibility of threatening the democratic system. To ban the Ku Klux Klan or an Al Qaeda party in the United States would not really make sense. The situation might be different if we are talking about political parties that really can govern and rule the country, such as the F.I.S. in Algeria or the Justice and Development party in Turkey.
Roughly speaking, the concept of 'militant democracy' refers to the fact that political parties cannot use the democratic tools (democratic participation and benefits) to destroy democracy. The theory was initiated after World War II with the decision of the German Federal Constitutional Court of 1952 on the Socialist Reich Party. According to the Court a political party may be removed from the political process only if it rejects the supreme principles of democracy. 129 A similar theory has been applied in other countries. In some cases the submission of political parties to the democratic standards has been constitutionalized, in others it has been set in an ad hoc law or developed by the judiciary.
In Spain, article 6 of the Constitution requires political parties to have democratic internal structures. The constitutional democratic requirement is spread out to political parties' organization, functioning, and activity with the law on political parties (LOPP). 130 This norm defines a number The connection with democratic values is also displayed in the internal functioning, and if 'a party political organization does not correspond to democratic principles, [we] may conclude that the party plans to impose upon the state the structural principles that it has implemented within its own organization'. Donald P Kommers, The Constitutional Jurisprudence of the Federal Republic of Germany (Duke University Press 1997) 219. of assumptions (article 6) that a political party, in any case, must meet to comply with the requirement of democratic internal functioning.
According to article 9.2 LOPP, a political party may be declared illegal when its activity (carried out repeatedly and gravely) damages 'democratic principles', particularly through pursuing, damaging, or destroying the system of freedom, or through making impossible or eliminating the democratic system. It goes on to state that damaging democratic principles includes systematic violation of fundamental rights and freedoms, or promoting, justifying, or exculpating attacks against the life or safety of persons, or the exclusion or persecution of persons because of their ideology, religion, or beliefs, nationality, race, gender, or sexual orientation. The law also considers as a cause for banning the legitimation, encouragement, or promotion of violence as a method for achieving political goals.
The Spanish law on political parties was enacted to deal with a specific set of problems, and the same happened in Israel. The Supreme Court of Israel has also applied the theory of militant democracy to ban political parties. The arguments used to justify this banning in But the issue did not end with this regulation, because in 2002 the Knesset enacted an amendment of the section mentioned allowing the disqualification of a party that supported terrorist activities. 131 Israel provides an interesting tension between the position of the legislature and that of the Court. 132 The Supreme Court has clarified that banning a party from the political process in Israel would only be approved in extreme, exceptional cases in which there is clear and unequivocal proof of a severe violation of the grounds enumerated in the law. 133 We have reviewed these versions of the principle of militant democracy to emphasize the extent to which they are in tension with deeper commitments of liberal constitutionalism, and thereby to suggest that the 131 Navot (n 128) 750.
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concept of constitutionalism must somehow accommodate more than those commitments alone.
One effort to contain the militant democracy principle is to limit it to extreme cases. So, for example, the European Court of Human Rights (ECtHR) in 1998 (United Communist Party of Turkey v. Turkey) 134 and in 2009 (Herri Batasuna and Batasuna v. Spain) 135 remarked that the illegalization of a political party is an extreme preventive measure that only can be applied in necessary cases. Another effort can be found in the German Basic Law, which establishes a specific legal framework to implement the real defense of democracy. Article 1 declares human dignity's inviolability, and human rights as the basis of every community; article 9 states that all associations and clubs need to direct their principles toward the constitution; and article 20 identifies the constitutional principles (The Federal Republic of Germany is a democratic and social federal state) and rights of resistance.
The concept of 'supreme democratic values' cited by the German Constitutional Court, the Israeli Supreme Court, the Spanish law, and the decisions of the ECHR is a vague legal concept. There is no specific list of exactly what these principles are, what to adopt and enforce, and what to require of the political parties. This conceptual vagueness is potentially dangerous for the system, because somehow it could justify judicial activism that would affect the entire political process. And each constitutional system has resolved this legal loophole according to its domestic necessities. The ECHR decision of 2009 narrows the concept of political incompatibility, linking the political parties' activities to the norms of the Convention of Human Rights and to democracy. The Court links the limits of the political party activities to international humanitarian law, and a common and general accepted concept of democracy. This fact really brings theoretical light to a possible application of a theory of militant democracy to the post-revolutionary Arab states, and thereby introduces the possibility of a pluralized concept of constitutionalism, in which the principle of militant democracy exists not as an exception to liberal constitutionalism but rather as part of a variant form of constitutionalism.
The claim of democracy concerns subjects such as political pluralism, universal passive and active suffrage, and a representative electoral system. It is not possible to talk about a democracy when these requirements are absent. Pluralism becomes effective when distinct political forces contribute to the formation and expression of the popular will. Competing political parties are an essential tool for political participation. As we have seen, militant democracy and similar democratic self-defense mechanisms are invoked in countries of different legal families. 136 And therefore they seem applicable in the new Arab democracies. The Tunisian, Egyptian, and Libyan constituent powers can draft in the constitutional texts the democratic self-defense mechanisms. The role of the Shari'a in cohabitation with constitutional norms cannot be argued as an excuse to deny the constitutional implementation of this theory. We deal with this issue in the next chapter, but as we have seen, there are different legal and jurisdictional possibilities to build up this self-defense mechanism. Germany is a democratic and social federal state; all state authority is derived from the people; the legislature shall be bound by the constitutional order; and all Germans shall have the right to resist any person seeking to abolish the constitutional order.
Again we do not minimize the difficulty of applying this theory to a party that has a good chance of winning national elections, as the Ennadha party did in Tunisia. Perhaps it can establish a red line that no one may cross. Any political party that has won a democratic election must be expected to respect these basic principles, because -as our historical survey showed -a major principle of democracy is not the government of the majority but the respect of minorities.
The Arab Spring has shown that the people of these countries are not so far removed from political issues associated with liberal constitutionalism as some want to suppose. Islam is neither the problem nor the single and unique solution -at least to this point in our argument. After the revolutions, the people of Tunisia, Egypt, and Libya are living a 'founding moment', a moment of politics (Ackerman). If the new governments really want to be considered democratic, as the majority of protesters claimed, they must amplify the voice of the people. If there is an undemocratic founding some of the grievances that led to the Arab Spring will come back again.
CONCLUSION
This chapter developed one of the basic concepts that pervades the essay, namely the revolution as it occurred in the Middle East and North Africa. 
